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conviction that 'material phenomena are both the types and the 
instruments of things unseen.'7 Noting that this view had a certain 
resemblance with the idealism of Berkeley, Newman remarks that 
he knew little or Berkeley at that time except by name, 'nor have I 
ever studied him.'X 

Apart from the self. only one other reality was to Newman 
absolutely certain. This other reality was God, whose voice 
resounds in the testimony of conscience. All normal persons, 
Newman believed, have a conscience that commands them 
categorically to do what is right and avoid what is evil. Conscience 
refers us to a sanction higher than the self and implies the existence 
or One to whom we arc responsible, and before whom we stand 
guilty and ashamed when we have acted against its bidding. 
Conscience therefore impresses on the imagination the idea of a 
sovereign lawgiver and judge, a supreme authority whom we must 
obey and to whom we must render an account of our behavior.') It 
discloses God as a personal being, all-knowing, all-powerful. and 
all-just. Newman puts something or his argument from conscience 
on the lips of the fictional Callista: 

~ 

I reel that God within my heart. I feel myself in His Presence. He 
says to me, Do this, don't do that. You may tell me that this 
dictate is a mere law or my nature, as is to joy or lo grieve. I 
cannot understand this. No, it is the echo of a person speaking to 
me. Nothing shall persuade me that it does not ultimately 
proceed from a person external to me. It carries with it its proof 
of its divine origin. My nature feels toward it as towards a 
person. When I obey it, I feel a satisfaction; when I disobey, a 
soreness - just like !hat which I feel in pleasing or offending some 
revered friend .. . . The echo implies a voice; a voice a speaker. 
That speaker I love and I fear.U1 

(' r 
Newman docs not deny the val idity of explicit proor.., of the 
existence of God from causality and from order in the universe, but 
he docs not rely on such proofs for his personal religion. ' ' At best, 
he believes, such proofs can yield notional assent - an abstract 
aflirmation that goes out not so much to the reality known as to the 
deliverances or our own mind. Conscience. on the contrary, 
confronts us directly with God as a reality to whom we are 
subject and upon whom we depend . 

In his Idea <!t'a U11iversi1y Newman expresses his distaste for the 
kind of natural theology purveyed by apologists such as Paley, who 
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used the famous analogy of the watch and the watchmaker. 
Newman dismisses the argument from design on the ground that it 
leads at best to a powerful and wise designer who, like the God of 
deism, lets the machine of the universe run on by itself without any 
direction or interference from above. Like Hume, Newman holds 
that the kind of 'physical theology' represented by Samuel Clarke, 
far from establishing the existence of the God in whom Christians 
believe, only suggests some kind of supramund ane finite agency 
analogous lo the human. The God of physical theology, Newman 
concludes, is not very different from the God of pantheism. 12 

The need for revelation 

Awareness of the self and of its God could suffice for a certain kind 
or natural religion , but for Newman natural religion as it actually 
exists contains a third ingredient, that of human need . Looking into 
ourselves, we are conscious of our weakness, our repeated failures , 
and our inability to make adequate amends. Looking about us, we 
lind a world in which disorder prevails. The world ought to reflect 
the perfection of its Maker, but it does not. 'The sight of the world,' 
he remarks, ' is nothing else than the prophet's scroll, full of 
'lamentations, mourning, and woe.'' 13 The vision of the whole 
human race, 'having no hope and without God in the world,' is for 
Newman an unmistakable sign that the entire human race is 
implicated in some primeval catastrophe. 'Thus the doctrine of 
what is theologically called original sin becomes to me almost as 
certain as that the world exists, and as the existence of God."4 

It is not surprising, therefore, that natural religion, as we lind it 
in actual practice, tends to emphasize the dark aspects of religion 
a fact noted by Lucretius. Oppressed with the prevalence of sin, this 
religion depicts humanity as being in a degraded, servile condition 
and as requiring expiation in order to be reconciled with God. 
From the earliest books of Scripture and from the testimonies of 
Greek and Latin writers about the barbarous nations with which 
they were acquainted, Newman concludes that the practice of 
atonement holds a central position in natural rel igion. 15 Human 
beings are thought lo be bound to one another in a solidarity of sin 
and reparation. Persons who are pure and holy are envisaged as 
sources of blessing for others who rely on their intercession. 

Among the further common features of natural religion, as we 
lind it in all times and places, Newman mentions the hope of 
deliverance from present suffering. confidence in divine providence, 
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